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Nadia Vidro
Biblical verses used in medieval texts of various genres often exhibit spellings
different from those of the Masoretic text. The majority of these deviations are
relatively minor and involve the plene spelling of vowels that are written
defectively in the biblical text. Recently, I came across a curious text consisting
of three biblical verses written with drastic deviations from the standard biblical
spelling. The text, preserved in T-S K6.113, fol. 2v, contains a blessing for the
reading of the haftarah. It is entitled ‘the blessing for the Prophets’ and made up
of Hosea 12:11, Amos 3:7, Isaiah 59:21. The text is written in a careful hand
that makes the impression of being not very experienced in writing Hebrew.
 T-S K6.113, fol. 2v
MT
T-S K6.113 folio 2 verso
Below I present the text as it is found in the fragment, juxtaposing it with the
same verses in the MT. Underlined text has a box drawn around it in the original
fragment, deleting it.
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3.
4.
5.
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9.
01.
11.
21.
31.
ברכת אל]נפ[יים
ודבארתי על הנפיים ואנוכי
חאזון הרבאתי ופיאד הנפיים
אתהמא כי לו יאעסא :| אלוהים
דאפאר כי לו יאעסא כיאם
כ אלו)?( סודא על עואד ב הנבים
ואני זות ס?ברית אותם אמאר
ייָי רוחי אשאר עלכא ודפאראי
אשא]ר[  סאמתי בפיכא לו יאמושו
מפיכא ומפי זרעך ומפי זארע
זרעך ומפי זארע זרעך אמר ייָי
אג
א?
םייפנה ... אכלע ראשא י[חור]
םלע דעו תעאמ ?והו
 
יִֹכנְאָו םיִאיְִבנַּה־לַע יִתְּרַבְִּדו
םיִאיְִבנַּה ַדיְבוּ יִתיֵבְּרִה ןוֹזָח
ִהוְהי ָיֹנדֲא הֶשֲַׂעי אלֹ יִכּ הֶמַּדֲא
־םִא יִכּ רָבָדּ
םיִאיְִבנַּה ויָדָבֲע־לֶא וֹדוֹס הָלָגּ
רַמאָ םָתוֹא יִתיִרְבּ תֹאז ִינֲַאו
יַרָבְדוּ ךָיֶלָע רֶשֲׁא יִחוּר ָהוְהי
וּשׁוָּמי־אלֹ ךָיִפְבּ יִתְּמַשׂ־רֶשֲׁא
עַרֶז יִפִּמוּ ךֲָעְרַז יִפִּמוּ ךָיִפִּמ
ָהוְהי רַמאָ ךֲָעְרַז
 
םָלוֹע־דְַעו הָתַּעֵמ
 
A number of non-standard spelling features are conspicuous in the fragment:
1. Long qamaṣ, pataḥ, seghol and ṣere are in most cases represented by the
mater lectionis aleph: ןוזאח for ןוֹזָח (l. 3), יתראבדו for יִתְּרַבְִּדו (l. 2), ראשא for רֶשֲׁא (l.
8), יתאברה for יִתיֵבְּרִה (l. 3). Ḥolam is also occasionally represented by aleph, e.g.
אדוס for וֹדוֹס (l. 6) but it is more commonly represented by waw. Short vowels are
not represented by matres lectionis.
2. Quiescent aleph is not represented: ול for אלֹ (l. 4), תוז for תֹאז (l. 7).
3. Fricative bet is commonly represented by peh: םייפנה for םיִאיְִבנַּה (l. 2), ראפאד for
רָבָדּ (l. 5). Fricative bet is once represented by waw: ב דאוע for ויָדָבֲע (l. 6). In the
same word consonantal waw is represented by bet.
4. Sin is represented by samekh: אסעאי for הֶשֲַׂעי (l. 4), יתמאס for יִתְּמַשׂ (l. 9).
א
5. Plosive gimel is originally represented by kaph, which is crossed out and a
gimel is added on top: ?ולא כ for הָלָגּ (l. 6)
6. Fricative dalet is once written with tav and heh: אמהתא for הֶמַּדֲא (l. 4), possibly
to indicate aspiration.
Strange as it may appear upon first glance, this spelling is not random. In fact,
features 1–5 are regularly attested in Karaite and Muslim transcriptions of
Biblical Hebrew into Arabic script. In the 10th and 11th centuries Karaite scholars
in Palestine transcribed biblical texts into Arabic script. The purpose of these
transcriptions was to preserve the reading tradition of the Bible as opposed to its
consonantal text. It appears that our fragment is a re-transcription of the
blessing from the Arabic into the Hebrew script. It may have been penned by
someone preparing to publicly read the haftarah.
That the text is copied from a Vorlage rather than from memory is shown by
scribal errors of dittography: the passages marked for deletion in lines 5 and 11–
12 are repetitions of text written on the previous line caused by the writer’s eye
jumping up, e.g. from the second to the first יִכּ in Amos 3:7.
The Karaite connection of the text is indicated by the rest of the bi-folio,
although it is copied in a different, more skilled hand than ‘the blessing for the
Prophets’. T-S K6.113, fols 1v–2r contain a florilegium of biblical verses on the
themes of study, the Torah and the commandments, including Isaiah 50:4,
Psalms 119:18, Deuteronomy 6:25 and Psalms 147:2, etc. This florilegium is
contrasted in the fragment with the Rabbanite ‘blessing for the Torah’, ייי הָתַּא ךְוּרָבּ
הָרוֹתַּה ןֵתוֹנ ייי הָתַּא ךְוּרָבּ .וֹתָרוֹתּ תֶא וּנָל ןַָתְנו םיִמַּעָה לָכִּמ וּנָבּ רַחָבּ רֶשֲׁא םָלוֹעָה ךְֶלֶמ וּניֵהלֱֹא,
suggesting that the florilegium itself is Karaite.
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